Children of San’a

JANET C. E. WATSON
Salford

Werner Arnold invited me to be his Stellvertreterin during his absence from Heidel-
berg in the winter semester 2003 — 2004. I stayed, together with my family, for the
whole year and had the wonderful experience of working with Alexander. Three
years and three months after his death I still miss him and sometimes, when my
mind is somewhere else, expect to be able to consult him on some linguistic matter
or other. He had fun in his life and in his research, and I think he would have liked
these enthusiastic children and their stories of games and their everyday life.

Children are wonderful informants. They are full of energy and always keen to
correct and repeat, where adults would have long since turned away in despair. Re-
cording children is also very much a team activity — even when the researcher begins
recording a single child, very soon others join in, or older children insist on correct-
ing the information given by the younger child. In recent years I have recorded chil-
dren in the Old City of San’a describing their everyday activities — particularly, but
not exclusively, as this collection shows — games. Many of the old games described
by Hussain al-Amri in Serjeant & Lewocks’s great book on San’a (al-Amri 1983)
continue to be played in some form or other. Some games have been introduced
recently from other countries, as evidenced by the non-dialect forms for essential
words in the game (see 5.1 with the use of hiina and ’ismik eh) — how these games
arrived, though, I can only guess. In some cases, words from other languages form
an essential part of the game, as in the English ‘yes!” towards the end of the game
wagal ‘hopscotch’, a game not described here but included in Wasf Sanfa’: Texts in
Sanfant Arabic (Watson & Al-Amri 2000). My previous published texts on chil-
dren’s games have been recorded by adults, and in contrast to the adults’ descrip-
tions, the children describe in a very pro-active manner. The game is not only de-
scribed, it is also played — and often carried on until I had fully understood the rules.
In some cases, until I had won!

During recordings older children often begin by acting as if they are performing
in front of the teacher, often avoiding more dialectal forms, younger children less so.
The younger children have a tendency to speak very fast and list, as quickly as pos-
sible, all the terms they feel to be important. This we see with the younger boy’s
description of the house, and the game guwaygif. The texts are generally less well
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structured than adult texts, often abbreviated with points taken for granted, and
marked by frequent repetition. In many cases, the children are unaware what the
chants used in games mean — rather like children today in England, who chant, but
do not understand, rhymes such as ‘Ring a ring of roses’. A particular speech is
almost inevitably concluded with the non-dialectal, but school-typical, words wa-
Sukran.

The type of filler and the degree to which fillers and conjunctions is generally an
individual matter. In these texts we see that the older boy makes frequent use of b-
ismih — literally, ‘what’s its name?’, while the girl uses bafdd and non-dialectal
bafdayn ‘then’. One of my other young informants uses uninflected w-irjaf or yirjaf
which has, in this as in many other Yemeni dialects (cf. Watson et al 2006), become
grammaticalised to denote succession in terms of time — i.e. ‘then’. In texts recorded
here, yirjaf and inflected nirjaf are used sparingly by the children in the grammati-
calised sense of ‘then’.

This selection was recorded on 10™ April 2006 by three children in a house in the
Old City of San’a. It is presented in the order recorded. The children — one girl and
two boys — were between the ages of nine and eleven, and all attend school. They
have spent all their lives in San’a. The mother of one of the children had spent her
pre-married childhood in Raymah, but her speech was relatively unaffected by the
dialect of Raymah because her father insisted on her living a very sheltered early
life. She married early into the Old City. Her speech is considered by San’ani
women informants to be that typical of the Old City. The first text, by the elder boy,
and the last text deal with caring for the household animals — the goats, which are
cared for in the yard and which provide milk for the family, and the pigeons in the
roof. For the games, the game was firstly played, or chanted by one of the children,
and then described by another child — generally the older boy. In the texts, pauses
are noted by /. Pre-pausal glottalisation (cf. Jastrow 1984, Watson & Asiri 2007) is
attested in the speech of all three children, but is only noted here in the transcription
when particularly salient. In the case of all three children, there is considerably voic-
ing of non-geminate /t/ in all positions except where followed by a voiceless obstru-
ent.

1 Al-mafaz

— al-yawm itnay’n / at-tarix faSarih ar-
bafah alfayn u-sittih / b-ismih' / nithaka
dalhin fan al-mafaz innahii b-ismih al-
mafaz inni nixarrijhin as-subh al-haws /

— kam mafakum mafaz /
— mafana ’arbaf / arbaf kibar / unta /

1 The goats

Today is Monday. The date is 10™ April
2006. What’s it called. We’re now go-
ing to talk about the goats, what’s it
called, we let them out into the yard in
the morning.

— How many goats do you have?

— We’ve got four. Four adults. Females.

1 The use of b-ismih ‘lit: what’s its name?’ is a frequent filler in the older boy’s speech,

particularly when he speaks quickly.



Children of San’a

untd / wu-xamsih fiyyal zuga’r / wahidih
kabtrih ddit itnayn itnayn bismih itnayn
fiyya’l / wu-wahidih bismih iddit unta’ /
wa-l-bagt ’'unta talat / ma bila wahidi
ddit tuyiis / bafd nixarrijhin as-subh fi I-
haws  yu’kulayn  bismih  yu’kulayn
yu’kulayn hatawir wa-yu’kulayn gadb
wa-yu’kulayn® kiftih / al-kiftih kun niddt
min find al-firis / la bih firis nikun nisir
niddih / wa-nxarrijhin as-subh fa-njiss
nixallthin la duhr min sibb as-Sams yid-
fayn / bafdayn nixallayn la d-duhr yit-
lagwadayn* / aywih  yitlagwadayn
yi’akkilayn al-hatawir alladt fi I-gaf /
wa-kiftih / wa-l-hasis / wu-bafdayn law-
ma gadii duhr nixallayn [= nixallthin]
az-zugzugl / wa-hinii madar nidaxxilhin
al-harr/

—ayyin zugzugi/

— hada z-zugzugt hakkana /

— nidaxxilhin / wa-nddilin ’ukkal / fasibb
bi-jaw bi-jaw fasibb la yuhrubayn / ni-
daxxilhin / bafda fi I-hawi la ’ummi
findahin / wa-bafdayn nidaxxilhin al-
harr la bih madar walla gadii fast gadii
bard / nidaxxilhin al-harr fasibb yid-
fay’(n) / wa-s-subh kadalik / wu-niftah ..
/

— wa-"ayyahin tuhlubiihin /

— dahhin bayn as-subh bafdama yikam-
milayn yu’ukkulayn fasibb yiigaf al-haltb
xayrat / aywih / kulla yawm illa la bih
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Females. And five young ones. One of
the adults gave birth to two, two, what’s
it called, male kids. And one gave birth
to a female. The rest are (females).
Three females. Only one gave birth to
males. Then we let them out in the
morning into the yard so they can feed,
what’s it called, so they can feed on
scraps, and they eat green fodder and
gat leftovers. We get the gat leftovers
from weddings.” If there’s a wedding we
go and get it. We let them out in the
morning and let them stay until noon so
they can warm in the sun. Then we let
them pick up [the fodder] from the
ground until lunchtime. Yes, they take
[it] from the ground, they eat the scraps
which are on the ground, and gat re-
mains, and grass, and then when it’s
noon we let them into the alley. If there
is rain we put them into the stall.

— Which alley?

— This alley of ours.

— We let them in and give them [some-
thing] to eat, so that they come, they
come, so they don’t run away. We let
them in. Then in the yard my mother is
with them, then we let them into the
stall if there is rain or it’s the evening
and it’s cold. We put them into the stall
so they can get warm. Same thing in the
morning. And we open ..

— When do you milk them?

— Now during the morning after they’ve
finished feeding so there’ll be lots of
milk. Yes. Every day, if there is milk,

2 cf. hitrah pl. hitar ‘Essensreste’ (Behnstedt 1992).

3 The oats are not called bayti, as the sisters are all too keen to point out, but the boy has
always known them as bay!7 and refers to them as such.

4 Cf. lagat ‘vom Boden aufheben’ (Behnstedt 2006). The w adds the sense of repetitious
movement, in this case conveying the idea of ‘here and there’.

5 Singular in the Arabic.
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halib® / innt al-bismih al-bint ma tufjas
min ummahd fala sibb ma tufja / la
nibfad al-kis nisir nisir nifukkhda wa-
nahlubha / aywih / ha / xalas / wa-
bafdayn nijammif al-halib /

— fi ma tijammifu I-haltb /

— nijammif fi wafa zabadi kabt’r / walla
fi garirih / wu-bafdayn "wu-bafdayn
niffal tahtih fidr taht al-wafa / fasibb al-
ma® / taht al-wafa fasibb yitbaxxar /
bafdayn nuskubih / wa-bafd yawm tani
nuxudduh fasibb yigaf dihonih® / wu-
bass / wu-xalas / wu-bafdayn nisrabih /
wa-bafdayn yidlaf laban /

— aywih / fi t-talldjih aw fi §-Subba’k'® /
alladt yafni marid fi halgih / ma nudruhs
fi t-tallajih nudruhuh fi §-subba’k /

— laban / aywih laban /

— la kadayyah wu-yibtafidayn fala diil /
an-nafjih alli kanayn fi fumm”ih / yib-
tafidayn / mi§ law-ma nixudduh / fadi
fadii dart min bizz al-mifzih / dart / fadi
dari/xald’s /

— bismih / ida I-jahil bi-sfal yigarribiith la
find bizz al-mifzih wu-bafdayn yumzudii

Janet Watson

[if] the daughter doesn’t suck from her
mother because she doesn’t suck be-
cause we haven’t taken off the bag, we
go and untie it and milk her. Yes, that’s
it. Then we collect the milk.

— What do you collect the milk in?

— We collect it in a large yoghurt con-
tainer, or in a bottle. Then, and then we
put a stick under it, under the container,
for the water, under the container so that
it is smoked. Then we pour it [i.e. the
milk] [in]. And after a day we shake it
until it becomes schmaltz, that’s it,
that’s it. Then we drink it. And then it
becomes yoghurt.

— Yes. In the fridge or in the cooling
window. [In case] someone has a bad
throat, we don’t put it in the window,
we put it in the cooling window.

— Yoghurt, yes yoghurt.

— Like that, and they disappear immedi-
ately. The ulcers that were in his mouth,
they disappear. Not when we shake it,
when it is still fresh from the teat of the
goat. It’s still fresh. That’s it.

— Then, if the child has a cough they
take him to the goat’s teat and squirt [it

6 This following section is rather layered and, if we are simply to go from the text, unclear.
He means that they milk the goat when the kid does not feed from its mother. They limit
the kid’s feeding by putting a bag over the nanny goat’s udders. This is taken off for milk-

ing, and for allowing the kid to feed.

7 This following somewhat condensed section refers to smoking the milk. This is done by
placing a lighted stick under an upturned container before milking directly into the con-

tainer.

8 Probably a semi-conscious reference to the practice of flavouring water with incense using

a similar process.

9 Translated here as schmaltz. The dictionaries give the meaning as ‘butter’ or ‘fresh butter’
or ‘cream’. The German Butterschmalz conveys a closer meaning to that of the original.

10 The wooden cooling window consists of a wooden shelf surrounded on all sides by perfo-

rated mashrabiyyah, projecting from the house on the north side, where possible. Here

food is placed and kept cool. Many people now have electric fridges, however the subbak

is still used for gentle cooling. The subbak is also used to peep through without being seen

(cf. Piamenta 1990).
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la fumm”ih la hi yisfal / w-innahii garr
nafj bafdama tibaxxirih wu-yuxuddith
bafdayn yisarribiih / yisarribih aw yid-
daw lih dihanih /

— yiddaw lih dihanih / aywih ad-dihanih
hakk al-laban kam nixudduh wu-bafd
vidlaf / wa-yddawh lih / w-innah tibaffid
an-nafj /

—xaldas /

— hada bismih baytt / baytt hi 4T saf
hubib zugar dawd’ir / yiddaw li-1-mifzih
wa-hi bismih wa-hi wahimih awla hi
walidih fasibb yizdad al-halib /

— kam tiddaw — fi l-yawm /

— kulla yawm kulla yawm yiddaw lih
fasibb yugiamii as-subh illa w-gadr
malan halib /

— kam / kulla yawm / zayy-ma hnda bi-
na’kul / talat karrat fi l-yawm / as-subh
u-bafda l-gada wa-1-fast / wu-nixarrijhin
vitlagwuday’n / as-subh niddi aywih as-
subh nikun niddilahin walla nixallud
lahin nixallud lahin mafa .. hatawir /
hada l-baytt / aywih mafa [-hatawir
walla ’ayyi hdjih walla niddilahin saft
bayti bass /

xalas / sukaran /

2 Games

2.1 ya hizalli ya hizalli™
ya hizallt ya hizallt

nazalt al-bir asallt

tahto rummanih kabirih
wa-fanagid al-xadiruh

gad dikahhal gad dimagnaj
gad nazal sanfa l-gadimih
yuxdub al-bint az-zagirih

11 Actually porridge oats.
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directly] into his mouth, if he’s got a
cough. If it’s just ulcers after they’ve
smoked it and shaken it, then they give
it to him to drink. They let him drink it
or they give him the butter-schmaltz.

— They give him schmaltz. Yes the
schmaltz of the milk. How long we have
to shake it before it is ready! Then they
give it to him, and it gets rid of ulcers.

— That’s the end!

— This is [called] bayti. Bayti is like
small round grains''. They give [it] to
the goat when it’s whatever, when it’s
pregnant or has just given birth so that
the milk increases.

— How often do you give it, during the
day?

— Everyday, everyday we give it to them
so that when we get up in the morning
she’s full of milk.

— How often? Everyday, like we eat,
three times a day: in the morning and
after lunch and in the evening. We let
them out to pick up [fodder]. In the
morning we give, yes, in the morning
we give them, or we mix [it] for them,
we mix [it] for them with scraps. That’s
bayti, yes with the scraps or anything or
we give it to them just as it is.

— That’s it! Thank you!

2 Games

2.1 Oh hizalli Oh hizallt

Oh hizallf Oh hizalli

I went to the well to pray

Beneath a large pomegranate [tree]
And vines of green

He put on kohl, he played the coquette
He went to the Old City

To ask for the hand of the young girl
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wa-I-kabirih hi lafinih
gassamat nuss al-jihinih
wa-ddithd la-1-bahimih

2.1.1 ya hizallf ya hizalli'*

gad nazalt al-bir asalli / yafni gad nazal
al-bir yisallt / taht rummdanih kabirih
Zayy-ma15 hna law-ma nsallt taht Saja-
rih / hada zayy-ma hii / ysalll taht
rummanih kabirih / gad / wa-fandgid
al-xadiruh / yafni Sijarih xadruh /
fanagid al-xadiruh / zahr / gad tikahhal
gad timagnaj / yafni gad tikahhal bu-xta
wa-hii yurgus / b-itxaybal / gad ta-
kahhal yafni bi-txaybal yuxtd w-bi-
t’anwas /

— yit’anwas /

— aywih / bi-ddallaf / idda gad nazal
sanfa l-gadimih / yuxdub yuxdub al-bint
az-zagirih / w-uxtha / w-uxtahda kabirih
gad gassamat nuss al-jihinih wa-dditha
la-1-bahimih / xala(s) / wu-Sukran /

2.2 Game'®

ism al-lifbih sin sin siga simis / al-
ugniyih /

sin sin sika simis ayyam awis ha simis
ayyam as-sunbul al-lism"" / §ali / hana’ /

12 Chanted by the girl.
13 A type of millet bread.
14 Explanation by the older boy.

Janet Watson

The older girl is no good
She divided half the jihinih"
And gave it to the cow

2.1.1 Oh hixall1 Oh hizallt

I went to the well to pray. That means,
he went to the well to pray. Under a
large pomegranate [tree], like when we
go and pray under a tree. That’s like if
he prays under a large pomegranate
[tree], and the white grape vines, that is
a green tree, grape vines, flowers [i.e.
greenery]. He puts on kohl, he plays the
coquette. That means he put on kohl and
walks about in a dancing manner. He
acts daft. He’s made himself up with
kohl and moves around in a daft, flirty
manner.

— He flirts?

— Yes, he acts the coquette. He went
down to the Old City to ask for the hand
of, to ask for the hand of the young girl.
Her sister, her big sister had divided up
the jahinih and given it to the cow.
That’s it! And thank you!

2.2 Game

The name of the game is sin sin sigd
simis. The song [goes]:

sin sin siga simis the days of awis oh
simis, the days of sorghum. The [i.e.

15 This non-dialect form is common among children. The original dialect form is saf-mada.
16 The recording is led by the girl. The children respond by giving the required type of name

in turn.
17 The children give their names.
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walid / asma’ al-lawlad" / mazin saluh /
husayn / asma’ al-bandt mand’ / anwar
/ ahlam / asmad’ an-nabatat / finab /
rummanih / habhabih / asmad’ as-
sayyarat / hiluks / salin / murseidiz /
asmd’ an-nabda .. al-jamad / ibrih /
hajarih / galas / asma’ / alwan as-
sayyarat / ahmar / axdar / azrag / wa-
hakada law-ma yiddaw asma’ banat /
hayawan / jamad / ayyi hdjih / yallah /
wu-Sukran /

— wu-bafdayn / innii bafdayn yitmdsak
da’irih / wu-bafda nigil al-ugniyih /
wu-bafda nigul asma bandt hum kulla
wahid yiddi  ism / laykin - mis
mutsabahin / ida hum mutsabahi’'n /
yuxruj wahid / yuxruj min al-lifbih /
law-ma yintaht al-lifbih / law-ma tintaht
ad-da’irih / xalas / Sukran /

3 The house™

— dahhin astt "asrah / asrah / al-bayt
yibna min / nifomar min al-lawwal hdji
l[-lasds / inna ma bis asa’s / ma yisbirs
al-bay’t / bafdayn niddi hijar wu-simint
wu-simint wu-hija’r / wu-bismih / wu-
simint / wu-hija’r /

— wu-ydjir /

— wu-yaji’(r) / wu-ma’ fasibb nuxlud /
nisih / wu-simint wu-guss / al-guss
viffalih min daluf / min nazil al-hija’r /
wa-1l-biluk wa-Il-ydji’r / wu-min daluf
al-guss / fasibb yiigaf halt / wu-min
xari’j / wu-min xarij al-fugii’d / wu-min
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your] name! Ali, Hana, Walid. Boys’
names: Mazin, Salih, Husayn. Girls’
names: Mana, Anwar, Ahlam. Names of
plants: Grapes, pomegranate, water-
melon. Names of cars: Hilux, saloon,
Mercedes. Names of plan .. solid [ob-
jects]: needle, stone, glass. Names of
colours of cars: Red, green, blue. And
so [it goes on] until they have given the
names of girls, animals, solid [objects],
anything, that’s it, and thank you!

— And then, then they hold hands in a
circle. And then we chant the song and
then we say, girls’ names and everyone
gives a name [in turn], but they can’t be
the same [one]."” If they are the same,
[that] one goes out. He goes out of the
game, until the game comes to an end,
until the circle is finished. That’s it.
Thank you!

3 The house

Now I want to describe, describe. The
house is built from, the first thing we
build is the foundation, if there is no
foundation there’ll be no house. Then
we bring stones and cement and cement
and stones, and what’s it called, and
cement and stones.

— And baked brick?

— And baked brick. And water so we can
mix the sand and cement. And gypsum.
The gypsum is on top. Underneath is the
stone, breeze block and baked brick. On
top [i.e. the last layer] is the gypsum, so
that it’s attractive. And outside, outside

18 The children in turn give a name of the mentioned type of object, chanting the name in
trochaic rhythm, as they have done with their own names, and lengthening word-initial

CV syllables to CVV.

19 ILe. Each child has to give a different name.

20 Recorded by the oldest boy.
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daluf yiffal tijwab / wa-I-kunan fawg at-
tigan fas ../

— at-tijwab hakk al-jubwa’ / fasibb la
wahid yinkaf / wu-bafadayn al-bismih /
al-kunan / la-I-madar / ma ykuns yudxul
la-l-makan / yumkin yisir hadak / yiigaf
fi l-kunan wa-yinzil manzal / wa-I-
mizabt / yiffali fi l-jubwa fasibb yuxruj
al-ma’ min al-bismih / min al-jubwa /
fasibb la yistadull / wu-xalds wu-sukran
/ hdada lladr fi I-bayt / amma bafd addi
falt ’alladr daxil al-bayt / xald@’s /

— guraf/ amkinih / gallagt /

—masi/

— hakt / rafi /

2L _ nifmir al-bayt min amkinih / aw wu-
dubig wa-sufwaf / wa-maxazin / wa:-
tuhaf wa-suwar / amma nidrahhin / wa-
fugid /

— kayf al-fugid /

— wa-l-xazdayin / wa-s-Subbak wa-t-
tiga’n / wa-t-tabagat mitl al-maxazin /
wa-t-tuhaf / wa-d-daymih wa-I-guraf
an-naw’m / wa-l-mandar wa-d-dihliz /
famayd yudxul wahid la 57 bih madar
walla st/

4 Pigeons™
dahhin ana bda’ min al-hamam / la
nisabbir lahin bayt / awwal-ma nijirrhin

Janet Watson

are the arched windows. And on top
they do the roof wall, and there are
wooden boards above the windows so ..
— The parapet for the roof, so that if
someone falls [they don’t fall], and then
the what’s it called, the boards [above
the windows] for the rain, [so that] it
doesn’t come in to the room, it can go
like that, it goes on the board and falls
down [i.e. drips off], and the drain
pipes, they put [them] on the roof so that
the water goes away from the, what’s it
called, from the roof, so that if [some-
one] looks out [of the window, he
doesn’t get soaked!], and that’s it and
thank you. That’s what’s in the house.
Now I’'m going to get Ali for the inside
of the house. That’s it.

— Rooms, rooms, I’ve turned it off.

— No.

— Say [something], wait!

— We build the house out of rooms, or,
and floors and shelves and storerooms,
and ornaments and pictures, we put them
[in], and arched windows.

— What are the arched windows like?

— And store cupboards and a cooling
window and windows, and rooms on the
lower floor like store rooms, and orna-
ments and the kitchen and rooms for
sleeping, and the top room and the hall,
so that you can come in if it rains or
whatever.

4 Pigeons
Now I'm going to start with the pigeons.
If we make them a house, when we first

21 This part is recorded by the younger boy, who basically lists what he can see and think of

in the house.

22 Dialect-typical use of 57 in conditional or negative existential sentences.

23 Recorded by the older boy.
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awwal hdjih nisabbirlahin bayt min
tinik / tummih nirabbihin ma gad nixar-
rijhin / nixallthin sanih / walla Sahr /
nijiss ni’akkilhin ni’akkilhin law-ma
yiftinayn / fasibb yigilayn inn ihna
dayyubin / ma yuhrubans / l-ihna ma
niddis ‘ukkal yafnt law tijiss tixallthin
sanih ma tiddilahin$ ukka’l / nirjaf
nihallahin wa-la fad yijayn / yisir yi-
lawwayn / awwal-ma nijirrahin nixalli-
hin sanih / bafdayn nidirra swayyih min
al-muknis / hinaykih falda jamb / la gadi
tillad / tisir tikin tilagguthun tilaggud-
hun tidrahhun fi t-tanakih / fasibb dut-
rah al-bayd / tidrah al-bayd / wu-
bafdayn niddr lhin dirrih / dirrih fasibb
vistabahayn / wu-bafdayn aftah lin as-
subh wu-yidirayn / wu-bafduhun hi
bismih / bafd al-hama’m / yidirayn wu-
bismih / wu-yitgafwasayn / yafni yiddan
harakat / wu-subhan allah al-fadim /
aywih / aywih / yidgallabayn / fi I-hawa’
/ ma yistawjafans wu-bafdayn nixallayn
/ yafni yuxrujayn min al-bayt / la d-duhr
law-ma jT min al-madrasih addilin ukl /
ukka’l / wu-bafdayn azid axallihin y-
lawwayn / wu-bafdayn law-ma gadi
bafd gabl al-magrib bi-Swayyih bi-xamz
dagayig / adlaf asalfugluhun aw afar-
rusluhun [click, click] walla kadayyih /
wu-bafdayn hin fa-yjayn w-adaxxilhin
al-bayt w-agallig w-hin yurgudayn w-
argud / bafdayn as-subha kadalik / wi-
hakada wa-xalds /

391

get them the first thing is to make them
a house from a large tin. Then we raise
them. We don’t let them out. We leave
them a year, or a month. We keep feed-
ing them and feeding them until they
become tame, so that they think [lit:
say] that we are nice and don’t escape.
If we didn’t give them food, that is if
you were to keep them for a year and
not give them food, then when you let
them free they wouldn’t come back
again. They would fly around. [So]
when we first get them we leave them
for a year, then we scatter [lit: sprinkle]
a little from a broom [i.e. the small
sticks from the broom], just here at the
side, [for] if she wants to give birth [i.e.
lay eggs] then she can go and pick up
[the bits] and put them in the tin, so that
she can lay the egg, lay the egg. Then
we give them some corn, corn, so that
they can have breakfast. Then we open
up for them in the morning and they fly.
And some of them, what’s it called,
some pigeons fly and do somersaults,
that is they make [wonderful] move-
ments and, God be praised. Yes, yes,
they turn over in the air. They don’t hurt
themselves, and then we let them, that is
they go out of the house until noon
when I come back from school and give
them food, food. Then I let them fly
around again. And then shortly before
sunset — five minutes [before], I go up
and clap for them and whistle for them
like that. Then they come and I put them
into their house and shut [it], and they
go to sleep and I go to sleep. Then the
[next] morning it’s the same thing, like
that. That’s it.
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5 Games™

5.1 adxul min hina®

ism al-lifbih adxul min hina / yilfabi
majmiifah hi yisabbiri da’irih / wi-
virjaf wahid yuxruj yitzagami bafdayn
yudxul yihaddid fi wahidil® / fi wahidih
va ’itnayn / yigiil yigiil adxul min hiina
hum yigilii la w-allah / adxul min hiina
la w-allah / law-ma yiisal la find al-yad
alladt xaraj minha / awwal wahidih /
wu-bafdayn yigiil adxul min hiina yigilii
‘T w-allah / bafdayn yudxul wi-hum
yigili ’ismik éh / w-and giul ismi
sambiisih / bafdayn hum yigiili sambii-
sih ya sambiisih y-alli kunti mahbiisih /
mahbiisih fann fann / w-uxtari wahidih
minnd / hum yijlisii / w-and musannibih
/ adawwir w-agammud w-axtar alladi
sti / yasni lladi wugafat fih al-hada / al-
isarih / wu-bafday’n / yigim alladi
nafsih / yigim alladt xtarih / wu-yiffal
nafs alladi fifiltih / wu-Sukran /

— fiyyal katir yilfabii / banat wi-fiyyal /
— aywih muxallat muxallat /

— law-ma tikammil ad-da’irih / law-ma
tikammil ad-da’irih /

— law-ma diji min al-bidayih /

— Sukran wi-sukran /

24 Recorded by the girl.

Janet Watson

5 Games

5.1 ‘I come in here’

The game is called ‘I come in here’. A
group plays and forms a circle. Then
one goes out. They all hold hands and
then one is decided upon. One or two.
He says, he says, I come in here. And
they say, No, by God! I come in here.
No, by God! Until he gets to the hand
where he came out of [the circle]. The
first one. Then he says, I come in here,
[and] they say, Yes, by God! Then he
goes in and they say, What’s your
name? And I say, My name is Sam-
bousa. Then they say, Sambousa, Sam-
bousa, [you] who were imprisoned,
imprisoned from from. Choose one of
us. [Then] they sit down while I am
standing. I turn round with my eyes shut
and choose [by pointing] whoever I
want. That is, the one who I point to.
Then that one stands up. The one I
choose stands up and [then] does the
same as [ did. And thank you!

— Lots of children play, girls and boys.

— Yes, [it’s] mixed, mixed.

— [The game continues] until the circle
finishes, until the circle finishes.

— Until it comes round to the beginning
[again].

— Thank you, and thank you!

25 The syntax and morphology used in the game phrases suggests it may have originated in
Cairo — ismik éh in place of SA bismis ‘what’s your f.s. name’, hiina in place of SA hana

‘here’.
26 The speaker switches gender.



Children of San’a

5.2 al-guwaygif*' *®

5.2.1 gwaygif / tumma ltaymi / ism al-
lifbih guwaygif / ism al-lifbih guwaygif
/ tummi ltaymi tummah /

— yafni / ’ism al-lifbih hi l-guwaygif
tumma ltaymi / tummah xubazbiz” /
tummah bafd al-xubazbiz sudayri /
tummah digayni / tummah fumaymi /
tummah subayrt awwal tummah subayri
tant / bafd nuxayri / wu-bafda:: / ju-
bayhda’n / bafda /

— bafda fuyiani awwal wi-fuyini tant /
wi-bafd ruwaysa’n / bafd sulayxan wu-
sulayxan tant / wu-bafda ’idn awwal
wu-"idn tani /

5.2.2 as-Sark™

as-Sarh / guwaygif yafni law-mda hi
bismih / wahid yigdasimii®' farigayn /
al-lawwal al-lawwal bismih / yisannib /
fala gafah / bafdayn yurjum al-kurah /
wi-yixfafha / bafdayn al-farig at-tant da
zigimha / yuxruj wi-yudxul alladt mafih
/ at-tant / w-innii ma zigimhas yiddi
(g)waygif wu-bafdayn ludaymi / w-kadda
/ gwaygif yigafft / wa-yurjum al-kurah
wa-yixfathd min kadak /
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5.2 Guwaygif

5.2.1 The game guwaygif, then [slap-
ping] the cheek. The game is called
guwaygif. The game is called guwaygif,
then the cheek, then ..

— I mean the name of the game is gu-
waygif, then [slapping the] cheek then
[slapping the hands together as if] mak-
ing bread then after making bread the
chest, then the chin then the mouth, then
the first cheek, then the second cheek,
then the nose, and then .. the forehead,
then ..

— Then [touching] the first eyes, then the
second eyes, then [touching] the head,
then [slapping] the thigh, and the second
thigh, and then [holding] the first ear
and the second ear.

5.2.2 The explanation.

The explanation. Guwaygif when,
what’s it called, you, they divide up into
two teams. The first, the first, what’s it
called, stands up, with his back [to the
rest]. Then he throws the ball up and
hits it [back towards the second team].
Then the second team, if they catch it,
he is out and one of those [in his team]
with him comes in, the second one.
[But] if they didn’t catch it, he does
guwaygif and then the cheek, like that.

27 A brief list of the words used in the game is given by the younger boy. The second part of
the game — the actual guwaygif part — involves throwing a ball up into the air and slapping
or holding some part of your body before catching the ball. Linguistically interesting is
the use of nominal diminutives of the fufayl form in mentioning (most) parts of the body
to be slapped, otherwise rare in SA (cf. Watson 2006).

28 Compare the far clearer description of this game in al-Amri (1983) — described, no doubt,
without any of the accompanying slapping and ear holding considered by the children to

be essential!

29 Slapping the hands together as if making bread.
30 This rather oblique explanation of the game is recorded by the older boy.

31 Voicing of /t/.
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— hada guwaygif walla waygif

— hada waygif gwaygif / wi-bafdayn
hakada / w-inn hasabii fal fikka’l / al-
fa’iz al-farig al-fa’iz / fala fukka’l /
vifakkilih / yifakkilih / yidalluf rijl wu-
rijl mast / yifakkilih / arbaf aydi walla
rbaf arjil / yifakkilih / wu-xaldas / hi
hada / yafni wu-yijlisi yilfabii yilfabii
vilfabii yilfabii in yikammil yifakkilih /
wa-yigilii kulla hdjih / tuffahah / wu-
xalas wu-Sukran /

Janet Watson

With guwaygif he has his back [to the
others] and throws the ball and hits it
like that.

— Is that guwaygif or waygif?

— That’s waygif [or] guwaygif. And then
like that. They count in hops. The win-
ner, the winning team, in terms of hops.
They hop it, they hop it. He lifts one leg,
but not the other. He hops, four hands or
four feet, he hops. That’s it. And they
keep playing and playing until he fin-
ishes hopping. And they say everything,
[such as] apple, and that’s it and thank
you!
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